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Nicoll was born in Lumsden, Aberdeenshire, the son of a Free Church minister. He was educated at Aberdeen Grammar School and graduated MA at the University of Aberdeen in 1870, and studied for the ministry at the Free Church Divinity Hall there until 1874, when he was ordained minister of the Free Church at Dufftown, Banffshire. Three years later he moved to Kelso, and in 1884 became editor of The Expositor for Hodder & Stoughton, a position he held until his death.

In 1885 Nicoll was forced to retire from pastoral ministry after an attack of typhoid had badly damaged his lung. In 1886 he moved south to London, which became the base for the rest of his life. With the support of Hodder and Stoughton he founded the British Weekly, a Nonconformist newspaper, which also gained great influence over opinion in the churches in Scotland.

Nicoll secured many writers of exceptional talent for his paper (including Marcus Dods, J. M. Barrie, Ian Maclaren, Alexander Whyte, Alexander Maclaren, and James Denney), to which he added his own considerable talents as a contributor. He began a highly popular feature, "Correspondence of Claudius Clear", which enabled him to share his interests and his reading with his readers. He was also the founding editor of The Bookman from 1891, and acted as chief literary adviser to the publishing firm of Hodder & Stoughton.

Among his other enterprises were The Expositor's Bible and The Theological Educator. He edited The Expositor's Greek Testament (from 1897), and a series of Contemporary Writers (from 1894), and of Literary Lives (from 1904).

He projected but never wrote a history of The Victorian Era in English Literature, and edited, with T. J. Wise, two volumes of Literary Anecdotes of the Nineteenth Century. He was knighted in 1909, ostensibly for his literrary work, but in reality probably more for his long-term support for the Liberal Party. He was appointed to the Order of the Companions of Honour (CH) in the 1921 Birthday Honours.

00 Introduction 

Book Overview - Song of Solomon

Name. Song of Songs which is Solomon's. It is also called Canticles, meaning Song of Songs and is so-called, perhaps, because of its very great beauty.

The Subject. The subject is faithful love, seen in a woman who though subjected to the temptations of an oriental court, remains faithful to her old lover. She, a country girl of the north, attracts the attention of the king who brings her to Jerusalem and offers her every inducement to become the wife of the king. But upon final refusal she is allowed to return home to her lover, a country shepherd lad.

Meaning of the Story. (1) To the Jews of that time it was a call to purity of life, for a return to those relations which God had ordained between man and woman. It was a protest against polygamy which had become almost universal. Indeed, they regarded it as setting forth the whole history of Israel. (2) To the Christian it sets forth in allegory, Christ and his church as Bridegroom and Bride and the fullness of love which unites the believer and his Savior. (3) To all the world there is shown the purity and constancy of a woman's love and devotion to her ideals. It furnishes ideal which, if properly held up, would cast out of human society all those monstrous practices that come from unworthy ideals.

The Style. It is part dialogue and part monologue. Their love on both sides is expressed in that sensuous way common among the oriental peoples. Many of the allusions give rise to the belief that it was written to celebrate the nuptials of Solomon and the daughter of Pharaoh.

Analysis of Song of Solomon.
I. The King's first attempt to win the Virgin's love, 1:1-2:7.

1. She converses with the ladies of the court, 1:1-8.

2. The King's first attempt fails to win her, 1:9-2:7.

II. The King's second effort to win her love, 2:8-5:8.

1. The virgin recalls her former happiness when with her lover at home, 2:8-17.

2. In a dream she goes in search of him, 3:1-5.

3. The King shows her his glory and greatness, 3:6-11.

4. She again rejects his love in spite of his praise of her beauty, 4:1-7.

5. She longs for her absent lover, 4:8-5:1.

6. She dreams of seeking in vain for him, 5:2-8.

III. The King's third attempt to win her, 5:9-8:4.

1. The ladies of the court cannot understand her faithfulness to her old lover, 5:9-6:3.

2. The King's third effort to win her is met with the declaration of her purpose to remain true to her absent lover, 6:4-8:4. 

IV. The Triumph of the Maiden, 8:5-14.

1. She returns to her home among the hills of the north and is reunited with her shepherd lover.

For Study and Discussion. (1) Make a list of the passages by which the woman's beauty is described. (2) Passages that suggest the relation of the saved soul to Christ. (3) Passages that suggest the glory of the church. (4) Some of the passages by which the love of the woman and of the king is expressed. (5) The basis of human love. 2:2-3. (6) The strength of human lover, 8:6-7. (7) The interpretation of human love in terms of divine love.

01 Chapter 1 
Verses 4-6
Song of Solomon 1:4-6
I. Note (1) what it is that the Church desires from Christ—what every pious soul must desire who would make prayer to Christ at all. "Draw me," allure me, bring my soul under the power of a love-captivity. (2) "And we will run after Thee." This seems to denote the alacrity with which, after experimental acquaintance with Christ and the power of His grace, we shall persevere in our Christian course. This speed comes of Christ's drawing, and, as it is in material bodies, the velocity increases as we get nearer to the centre of the attracting influence. (3) Remark next the grounds on which the Church presumes to hope for these glorious manifestations of Christ's love to her. A large suit should be endorsed by a strong plea, nor could we walk so boldly unless there had been first the extending towards us of the golden sceptre. "The King hath brought me into His chambers;" He hath recognised the rightfulness of my espousals; He hath initiated for me this covenant relation of protection and peace and mercy, and therefore by Him, by the King Himself, we have access by faith into this grace wherein we stand.

II. "I am black, but comely." The words may be taken in reference to the triumphs and sorrows of earth. (1) The first reason assigned for the Church's uncomely visage, for some of her dark spots and blemishes, is persecution. "The sun hath looked upon me." (2) Opposition, disagreement, strifes, and feuds, among her own children. (3) The winter of her own religious spirit, the fear of loss to her personal spiritual devotion on account of over-zeal to discharge faithfully a public trust. "They made me keeper of the vineyards, but mine own vineyard have I not kept."

D. Moore, Penny Pulpit, No. 3512.



Verse 4
Song of Solomon 1:4
This passage is most appropriate in the mouth of the Church, considered as of Gentile origin, eager to be drawn after Christ; afraid of contempt from the people of Jerusalem, as being of another race, and anxiously inquiring of the Bridegroom where He keepeth His flock—ignorant, up to that moment, of God's manner of dealing with His chosen.

I. The text brings us across the great mystery of God's predestination. The cry of man to God is, "Draw me, and I will follow Thee." In the New Testament we have our blessed Lord declaring, "No man cometh unto Me, except the Father draw him." In some sense or other, predestination is the eternal truth of God. Wherever predestination is spoken of, it is a predestination which concerns, not our final salvation or condemnation, but simply our call to the knowledge of Christ Jesus. Thousands of years ago it was predestined that we should be blessed with the knowledge of Christ, but it was not predestined whether we should be saved thereby. What the Bible teaches is, that God has predestined some to a knowledge of the truth of Christ, and shut it up from others; not that He has predestined some to heaven and some to hell.

II. Consider these words as the utterance of the bride after her union with Christ. (1) The entire life of man is a period during which there is perpetually being exerted upon the soul a gentle violence, alluring, tempting it to follow the footsteps of Christ. The details of our existence are so planned as to lead us unto heaven. If we would surrender ourselves into God's hands unreservedly, He would bring us safe to the eternal city. (2) The text implies that the course of the servant of God is one of constant progress and active advance. Christ is ever, as it were, moving onward; He leads us from one height of moral excellence to another.

Bishop Woodford, Occasional Sermons, vol. i., p. 178.



I. The spiritual life has three states through which all who attain to the love of Christ seem to pass; and these states are so marked that we may take them one by one. (1) I suppose that most can remember a time when we were drawn so strongly to the world that the drawing of Christ's love and spirit was overbalanced by a more powerful attraction. Sin is sweet, and it draws steadily and smoothly, as the shoal water of a whirlpool, with an imperceptible and resistless attraction. One sin will overbear the meek and gentle drawing of Christ. It is not only the greater sin, or the worship of the world, which holds us back against the drawing of Christ, but the soft, pure happiness of home, the easy round of kindly offices, the calm and blameless toil of a literary life, the gentler and more peaceful influences of earthly cheerfulness;—all these, too, with the lights and shades, the anxieties and joys, which fall across an even path, steal away the heart, and wind all its affections about a thousand moorings. (2) Let us take the next state. It may be that by sorrow or chastisement, or by some other of His manifold strokes of love, it has pleased God to break or to relax these bonds, and to dispel the vain show in which they walked. The world draws them less, and the presence of Christ attracts them more. Such persons are in a balanced state, between two attractions, of which, if the one be weaker, it is the nearer and the more sensibly perceived. This condition is at times dreary and overcast, and cannot last long. It must incline one way or the other. (3) And this leads on into the third and last state, in which the balance is so turned against this world, that it can allure no longer; and the hope of God and His kingdom attracts alone. In some special way God is often pleased to break the bonds of this world, and to draw His servants once for all under the abiding attractions of the world to come. Perhaps nothing does this so surely as a realisation of death.

II. Let us suppose that God has, in love, broken your bonds asunder and drawn you unto Himself. How will you answer to this mercy? (1) It would be the plain will of God that you should strive with all your soul and strength to follow whither He is drawing you: that is, to prepare yourselves to dwell with Him for ever. (2) Give your whole heart and strength to perpetuate and perfect what you have learned to the very end of life.

H. E. Manning, Sermons, vol. iii., p. 388.



There is one point on the very face of the text which it is important to notice. We may come to God collectively, but we are drawn to God each one individually. Draw me: we will run after Thee. Notice how this effectual drawing will begin to show itself in those who have been, indeed, the subjects of it.

I. Obedience to an impulse of God will be instant. A "drawing" never takes effect tomorrow. Real religion is always in the present tense. It is Abraham's "Here am I!" It is Isaiah's "Send me!" It is Christ's "Lo, I come!"

II. A person who is under the drawing of God will be sure to begin to make conscience of little things. Things which were to him as nothing he will consider all-important, because they give him the opportunity of pleasing or displeasing God.

III. Another step—a very early step in the road—is a desire for the salvation of somebody else. Be very suspicious about your religion if you are not anxious about anybody's soul.

IV. The man who is really drawn so loves the drawing that he always wants to be drawn more and more. He finds that it is so pleasant. He is always trying to get nearer. Therefore he is a man of much prayer—because he is nearer at such times. He wants oneness, closeness, and identity with Christ.

J. Vaughan, Sermons, 8th series, p. 141.



References: Song of Solomon 1:4.—Spurgeon, Morning by Morning, p. 220; Ibid., Evening by Evening, pp. 1, 23; Homiletic Quarterly, vol. v., p. 196; J. Keble, Sermons from Ascension Day to Trinity Sunday, p. 34; J. M. Neale, Sermons on the Song of Songs, p. 19.



Verse 5
Song of Solomon 1:5
The whole volume of spiritual truth lies rolled up in these few words. You might expand them into both the Testaments. Penitence and faith—all the heart knows of itself and all it knows of Jesus—nature and grace—condemnation and peace. God's great method with man in His everlasting covenant—it is all here, "Black, but comely." The contrast matches with the experience of every child of God; the contradiction lies in the double being of a renewed man; the solution of the paradox is the gospel of Christ.

I. What is "blackness?" Properly, it is no colour at all. It is that which reflects no tint of all the sun's prismatic rays. It is not one of the hues of the rainbow. It is the absence of colour. It is a simple negative. Remember, this is blackness,—a negative life. The absence of love and energy, and work for Christ is the great crime in God's calendar. Nothing more was wanted to place those who were on the left hand on the day of judgment. You are black, because heaven does not reflect itself in you. It is your colourless life.

II. How can the black be comely? There must be something introduced from without. There must be a new nature. David expressed it all in those few words, "Blessed is the man whose sin is covered." It is the covering which is the comeliness. Jesus lived to make a man's righteousness which He could give to a man. When a man puts it on, it not only hides all that is underneath it, but it decks that man in more than celestial loveliness. He wears a robe, which is woven of all the tissues of the holiness of Jesus—dipped in the dies of heaven—sparkling in all its splendours. This is the wedding garment which gives to our dull souls their festive sweetness.

J. Vaughan, Sermons, 9th series, p. 45.



I. Look first at the saint's "I am." It is a sad one. "I am black—black as the tents of Kedar." Every saint is conscious of innumerable sins, blemishes, and imperfections. The more spiritually-minded the Christian is, the more conscious is he of his blackness; and the nearer a man lives to God, the more intense is his abhorrence of himself.

II. Listen next to Christ's response: "Behold, thou art fair, My love; behold, thou art fair." This is not the language of exaggeration. Although the Lord loves His Church intensely He does not love it unreasonably; His love does not blind His eyes to His people's defects. And yet He says, "Behold, thou art fair." Though He sees faults and failings in me, He does not see me in my faults and failings, but views me as I am in Himself. When He looks upon us, He sees His own loveliness, and His own righteousness, and so He may well say, "Thou art fair."

III. Lastly, you have the Church's "He is." "Yea, he is altogether lovely." That Christ is altogether lovely is the united testimony of all saints in every age. In Him all the colours of beauty combine—all the harmonies that can be conceived blend in one ravishing strain. There is no one drawback in Him. He is lovely to my mind's judgment; lovely to my heart's affection; lovely to my will's surrender; lovely in my memory's treasure-house. He is all beauty, and beauty all round, and the Church gives this as her united testimony concerning Him.

A. G. Brown, Penny Pulpit, No. 1090.

Reference: Song of Solomon 1:5.—J. M. Neale, Sermons on the Song of Songs, p. 30.





Verse 6
Song of Solomon 1:6
I. What is this complaint? "Mine own vineyard have I not kept." The spiritual nature of a godly man is here supposed to be likened to a vineyard. (1) It is a soil in which things are planted and sown. (2). It is a sphere affording full scope for exertion, vigilance and zeal. (3) Judicious labour secures profit and reward. (4) Neglect makes evil fertile and brings miserable barrenness of good.

II. Look at the cause and the occasion of the evil complained of. (1) The cause of self-neglect is not in the vineyard-keeping for others; it must be in the character of the individual concerned. We are all of us apt to charge our faults and failings upon God's providence, or upon God's arrangements. The cause may be: (a) False views of a state of salvation, and of our personal obligations; (b) Excess of zeal for the welfare of others; (c) False amiability and accessibility to others; (d) A strong taste for the excitement of caring for others, and the vanity which prefers the position of keeper of the vineyard to the quiet condition of attending to one's own vineyard. (2) The occasion—"They made me." A great deal of religious and benevolent work is done evidently as unto man, and not as unto God. We neglect our own vineyards because others call us away, and we obey. We become engrossed. We become too ardent. We are keeping the vineyards of others, just, perhaps, that it may be said that we are keeping their vineyards, and that we may have the praise of the fruit of the vineyard, or that we may please those who are connected with the vineyard. The occasion of self-neglect is suggested in these words:—"They made me keeper of the vineyards."

S. Martin, Westminster Chapel Pulpit, 4th series, No. 14.

Not merely made keeper; you may be put into an office, yet fail to do its duties faithfully and well. But the suggestion here plainly is, that the vineyards of others were diligently kept, while by a fatality which might be thought unparalleled, if it were not one of the commonest of things, the vineyard at home was neglected.

I. Probably there are few who have reached middle age, and have incurred the responsibilities of domestic life, who can think of the text without some inward self-reproach. The matter is one of wide concern when we remember that every Sunday-school teacher, every visitor of the sick or the poor, every human being who is called to say a word of warning to an erring creature, or a word of encouragement to a weary one; every father and mother whose example and conversation and entire life, to its least detail, may affect the impressionable nature of their child; is called to keep the vineyard at home, if they would not have it scatter the slight seeds of mighty evil wide and far. We are all of us watched by far more eyes than we think of; and spiritual characteristics in us may reappear in those who have no intention of imitating us, but who insensibly fall into ways which they continually see.

II. The great lesson of the text is, care for your own soul; care for the souls of your children; care for the souls of your friends; care for the souls of all you know and do not know. Every vineyard under the wide skies, where you can pull up a weed or cast one good seed, the smallest—of that vineyard God has made you keeper.

So much the more diligently see that you keep your own; so much the more earnestly, as you would successfully mind the things of others, look to yourself. If we would do anything in this world, we with our little strength, we must begin with what lies to our hand; we must begin with the nearest. When things are right at home, we shall be abler to meddle with good result in things far away.

A. K. H. B., Towards the Sunset, p. 25.



References: Song of Solomon 1:6.—Spurgeon, Sermons, vol. xvii., No. 990; A. K. H. B., Sunday Magazine, 1881, p. 28; J. Vaughan, Children's Sermons, 3rd series, p. 111. Song of Solomon 1:7.—J. M. Neale, Sermons on the Song of Songs, p. 40; Spurgeon, Sermons, vol. vi., No. 338, and vol. xi., No. 636; Ibid., Evening by Evening, p. 34. Song of Solomon 1:7, Song of Solomon 1:8.—Ibid., vol. xix., No. 1115; Ibid., Morning by Morning, p. 247; G. Brooks, Outlines of Sermons, p. 324.



Verse 8
Song of Solomon 1:8
I. Keep on familiar ground; do not stray away from the line of footsteps; be near where you can hear the pipe, or the flute, or the trumpet of the camp. Do not detach yourselves from the great company of the church, but wherever you are see that your method of communication is in good working order. This is not the exhortation of fear, it is the precept of sense, it is the dictate of reason, it is the calm, strong, solemn view of history and experience.

II. Loneliness has its perils in the religious life. When the devil gets a man absolutely alone, who will win? Not the man—in the vast proportion of cases. There was only one man that won in single fight, and that man was the Lord from heaven. The poor woman in the song had lost her loved one, and she was told that if she wanted to find him she would find him on accustomed beats and familiar paths. God leaves His footprints on the earth, and if we follow His footprints we shall find Himself.

III. Feed thy kids beside the shepherds' tents. Then you will have communion. Christianity institutes a fellowship, a community of interest and spirit and purpose. We are the complement of one another. Forsake not the assembling of yourselves together; beware of the independence which is isolation; seek for communion, for music, for protection, for security, for all that comes of organised life, household delight, and trust; thus the enemy will never find you alone and at a disadvantage, but always surrounded by those who can recall the sweetest memories to your recollection, and enrich your hearts by reminders of the infinite promises of God, and thus a commonwealth shall be the basis of victory.

IV. Let us see that our footprints are all shaping towards home, that the foot is always set in the direction of home. Do not let us deceive and mislead anybody who may put their feet into our footprints under the impression that they are going home, when they are really going to their ruin.

Parker, Fountain, June 19th, 1879.



Verse 9
Song of Solomon 1:9
It is thus that love multiplies itself by many images. Love sees the image of its dearest one everywhere, and claims it as its own. Look at the power of fancy, this creative and symbolising power, this power of reading the inner mysticism and ideality of things (1) as a joy, (2) as a danger, (3) as a responsibility.

I. A joy. In finding new symbols we find new pleasures, and in the inspiration of our love we turn all things visible to new and sacred uses. This is the joy of Christ Himself in the 13th chapter of the Gospel by Matthew. The object of His love was the kingdom of heaven, and day by day He compared it with new comparisons, and so gave His Church the treasure of His parables.

II. Not only is this power of fancy a keen and thrilling joy, but it is a positive and an immediate danger. The danger arises from the fact that we may consider our duty done when we have instituted a beautiful comparison. Our religion may perish in sentimental expressions; you may die in words. The danger is, that if we live the parabolical life we may never advance to Gethsemane and Golgotha. We may create a kind of artificial life, and thus miss the great utilities of our being. Not the heart that is swiftest and surest in the creation of symbols is always to be trusted in the hour of pain and distress.

III. A responsibility. We are to be transformed by the beauty that we admire. In comparing Christ with things beautiful, noble, grand, we are writing a heavy indictment against ourselves if we profess to be His followers, and do not rise to the grandeur of the occasion. As he who passes through a garden of roses brings with him part of the fragrance breathed from the beauteous flowers, so we who come forth from the fellowship of Christ are to show somewhat of the radiance of His countenance, and to speak somewhat with the eloquence of His accent.

Parker, Inner Life of Christ, vol. ii., p. 289.



References: Song of Solomon 1:9.—Parker, Fountain, March 31st, 1881. Song of Solomon 1:9-14.—D. Moore, Penny Pulpit, No. 3520. Song of Solomon 1:12.—J. M. Neale, Sermons on the Song of Songs, p. 49. Song of Solomon 1:13.—Ibid., p. 58; Spurgeon, Sermons, vol. x., No. 558. Song of Solomon 1:16.—Ibid., Evening by Evening, p. 143. Song of Solomon 1:17.—Ibid., Morning by Morning, p. 104. Song of Solomon 2:1.—Ibid., Sermons, vol. xiii., No. 784; Ibid., Evening by Evening, p. 122; Ibid., My Sermon Notes: Ecclesiastes to Malachi, p. 204. Song of Solomon 2:2.—Ibid., Sermons, vol. xxvi., No. 1525. Song of Solomon 2:3.—Ibid., vol. xix., No. 1120; Ibid., Morning by Morning, p. 238; J. M. Neale, Sermons on the Song of Songs, p. 76. Song of Solomon 2:3, Song of Solomon 2:4.—F. Perry, Penny Pulpit, No. 388. Song of Solomon 2:3, Song of Solomon 2:5.—Expositor, 3rd series, vol. i., p. 160.

02 Chapter 2 
Verse 4
Song of Solomon 2:4
In estimating the blessedness of any creature, you must never forget that there is a certain faculty of enjoyment which is itself the gift of God. And have we not here at once the real secret of the certainty of the superior delights of the people of God—in that to them alone, or at least to them in a far higher degree than to other men, is given that capacity of enjoyment, that appreciation of the sweet and beautiful and holy, which is radiant in everything.

I. Among the choice things of the prepared banquet, the chief is rest. It is only the Gospel of Jesus Christ which has the exclusive prerogative to give a man rest. And every one who goes into that sanctuary of the soul's rest, is a man who, just before, has been fighting his way to it through tremendous toils and conquests.

II. If there can be anything on this side of heaven worthy to be mentioned with that rest—the feeling of a forgiven soul—it is intimacy with God Himself; the nearness, and consequently the acquaintance with God's mind, into which the Christian is at once, though it be progressive, yet at once admitted; as soon as he obeys the drawings of the spirit, and comes near to God.

III. It is the actual presence of Christ which becomes dear to an advancing Christian. He has had His grace, but He wants Him. Therefore, more and more as a believer lives, you will find him meditating on the Person and the Being of Christ.

J. Vaughan, Fifty Sermons, 1874, p. 101.



References: Song of Solomon 2:4.—J. J. West, Penny Pulpit, No. 3218; J. M. Neale, Sermons on the Song of Songs, p. 85.



Verse 5
Song of Solomon 2:5
I. Looking at an apple from a morphological point of view, we find that it is an arrested branch. Instead of going on to develop more wood and foliage, a branch terminates in an apple; and in this apple the sap and substance that would have prolonged the branch are concentrated, and hence its enlarged size and capability of expansion. We behold in it, as in a glass, a very striking natural example of the law of self-sacrifice; that law which pervades all nature, and upon which the welfare and stability of nature depend. It is in this self-sacrifice of the plant that all its beauty comes out and culminates.

II. The little globe of the apple is a microcosm, representing within its miniature sphere the changes and processes which go on in the great world. Life and death, growth and decay, fight their battle on its humble stage. While it hangs upon its stem, it is in some kind of magnetic correspondence with all the powers of nature; it shares the life of the earth and the sky. It is an embodiment of the air and the sunshine, and the dew. But its special charm consists not in its' scientific teaching or in its material utilities. Who would care to study an apple or any other natural object, were it not for its religious side? Nothing can be simpler and lowlier than such an object lesson. It is nigh unto us, in our very mouths, familiar to every child, but its simplicity is the mystery of the unsearchable God, the depth of the clear but unfathomable heaven. Autumn is the season of revealing; and the fruit is ripened when the foliage that hid the orchard is stripped off, and all its secrets are opened to the glances of the sun. But no autumn of revelation comes to this tree of knowledge, and we pluck its fruit from the bough in the midst of mysteries that conceal even while they reveal it—that baffle even while they instruct us. But these mysteries are favourable to faith and to a simple, childlike trust, leaving what it cannot understand, with a wise contentment, in the infinity of God.

H. Macmillan, Two Worlds are Ours, p. 213.



References: Song of Solomon 2:7.—Spurgeon, Sermons, vol. xxv., No. 1463. Song of Solomon 2:8.—Ibid., Morning by Morning, p. 80. Song of Solomon 2:8-17.—R. M. McCheyne, Memoir and Remains, p. 437. Song of Solomon 2:9.—S. Baring-Gould, One Hundred Sermon Sketches, p. 168. Song of Solomon 2:10.—Spurgeon, Morning by Morning, p. 116. Song of Solomon 2:10-12.—J. M. Neale, Sermon on the Song of Songs, p. 92; J. H. Newman, Sermons on Various Occasions, p. 190. Song of Solomon 2:10-13.—Spurgeon, Sermons, vol. viii., No. 436.



Verse 11-12
Song of Solomon 2:11-12
There are two characteristics of spring that strike us, I do not say as wrong, but as more belonging to human than Divine character. The first of these is its changeableness, the second its extravagance.

I. Even in climates better than our own we know the changeableness of spring, but in our spring scarcely a single day is true to its beginning. But when we look closer, such change belongs naturally to the first rush of life, not only in spring but in all things. (1) It paints our own youth only too faithfully. Our outer life flits from interest to interest, from friend to friend, from love to love, as the winds of purpose, interest, and impulse blow. As to our inner life of feeling and thought, it is never at rest for a single moment. To cherish this changeableness is wrong. But as long as it belongs to youth we have no right to be too hard on it. Our business is to accept what is natural in it, and to guide its eager life into noble ways. (2) We may learn another bit of wisdom from the changeableness of spring. It is caused by the last struggle of winter against the warm gusts of life. It images the struggle in a heart which has come out of the far country of sin, near to God its Father. The life of God and the glowing of His love have begun to move within, to clothe the barren soil with the flowers and the blossoms that promise fruit. But the old deathfulness still lingers; habits of evil, not yet overcome of good, raise themselves again, and conquer for a time; the storms of trial that resistance to sin causes are so violent as to exhaust for a season all spiritual strength, and we seem to die. Take comfort from the spring. Life is stronger than death, goodness than sin, noble joy than base sorrow. Day by day the attacks of evil will lessen, day by day they will be easier overcome, and a summer of righteousness will be yours at last.

II. The extravagance of the spring. Much more than is apparently needful is produced. There is the greatest prodigality, even waste; of a hundred flower-shoots not half come to perfection; of a cloud of blossoms many altogether fail. The analogy to this in our youth is in itself sad enough. But when we ask ourselves in what the changeableness and prodigality of spring ends, the analogy ceases to be true, and the rebuke and warning of nature is given to our youth. God's end for spring is the fulness of summer and the harvest of autumn. There is no other end also than that for youth; richness of nature in oneself and a plenteous harvest for the world.

S. A. Brooke, The Fight of Faith, p. 337.



I. Life, love, joy—what are these in their tale to the spirit, as spring sends them flowing into our hearts? They are a revelation of the Being of God. (1) Its first attribute is infinite life. In this world of decay and death, where sorrow and apathy and dulness play so large a part in us, it is unspeakable comfort to know that there is above us and in our God an eager, unwearied, universal life. (2) This life is love—love in God, the same as goodness. That there is such a thing as creation; that life and joy come out of death and pain; that the wonder of the spring is born out of the travail of the winter, is proof enough to those who feel how impossible creation is to evil, that it is goodness—goodness that streams forth as love; love that is life in all things, that is the spirit of the universe. (3) If life and love be one in the being of God, that being must also be joy—infinite, self-exultant, varying through every phase of quiet and of rapture. Words would fail to paint one moment of its triumphant fulness: joy is the glory of God.

II. We take the same thoughts, and bring them to touch on our own life. Spring is the image of our youth, and the lesson we should learn from it is, that our youth should be life and love and joy, and that these are its natural companions.

S. A. Brooke, The Fight of Faith, p. 324.
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Verse 15
Song of Solomon 2:15
To despise little things is to show oneself utterly ignorant of the philosophy of life. The phrase "little sins," common though it be, is highly unscriptural, highly immoral. In the Bible you will frequently find such sins as lying, slander, and selfishness classed with sins like drunkenness, theft or murder. The former are represented as equally effective with the latter in excluding from the kingdom of God.

I. It is curious to notice that the very characteristics which commonly earn for a sin the name of little, are often just the characteristics which in reality enhance its sinfulness, and render it pre-eminently worthy of being called great. For example, an ingenious prevarication would be usually considered far less sinful than a downright awkward falsehood. But the kernel of truth which it contains makes it more sinful, not less. It shows its perpetrator to be a cultivated liar. Judged, too, by its effects, it may often be discovered to be a lie of surpassing magnitude.

II. The sins of which we are speaking not only cause a vast amount of suffering, but they have the most fatal effect upon character. A great sin, severely punished and bitterly repented of, is not all likely to be repeated. The sins which seem to be little, just for that very reason, and also because they are generally unpunished, are likely to be first of all ignored by a man, and then repeated, till at last their total effect may be to render his character hopelessly and irretrievably bad. A number of very little sins will make a very great sinner.

III. Our so-called little sins have the most fatal moral effect upon the characters of others. They are just the sins which others will be likely to imitate. The average man is more likely to be infected by such a sin as scandal than he is to be infected by such a sin as theft. Therefore these little sins do the most widespread moral mischief in society.

IV. If we desire to form for ourselves a perfect character, a studied avoidance of little sins is of the first importance. Our habits depend upon the way in which we comport ourselves; not in great and startling emergencies, but rather under the simple, common circumstances of our common daily life. Everything we do or say leaves us somewhat different from our former selves, and is productive of good or evil to numbers of our fellow-men. Every action we perform, every word we utter, every thought we think, has wide-spreading, far-reaching effects—effects that will eternally endure. Stand in awe and sin not.

A. W. Momerie, The Origin of Evil, and Other Sermons, p. 86.



I. Consider the text as addressed to the individual. (1) The evils, the capture of which is here urged, are such as the following:—Ostentation, concealment, the easily offended and unforgiving spirit, fear of man and men-pleasing, anxiety, and all such plausible errors in doctrine and specious deviations from truth as affect principle and conduct. (2) The good which may be marred is of this kind:—The subjects of Christ's kingdom are born from above; we may expect in them heavenly-mindedness. They are born of God, and we may look to them for godliness. The fruit, in this case, is the fruit of righteousness, sown in place of them that make peace. (3) This good may thus be marred:—The pursuit of religious information may be checked. The judgment may be perverted or corrupted. The conscience may be blunted or defiled. The energy of holy principle may be impaired. The lustre of reputation may be dimmed. (4) Such mischief ought to be prevented or cured. Take the foxes. Make impending evil captive, and, if possible, destroy it.

II. Contemplate the text as addressed to the churches of Christ. Take the foxes: govern the tongue, cleanse the hands, purify the heart. Have light in your countenance and salt in yourselves, that you may live together and act together with joy and with profit.

S. Martin, Rain upon the Mown Grass, p. 43.



It is only man's littleness which discovers no importance in trifles. Trifles make perfection, and perfection is no trifle. The most deplorable failures in Christian consistency and uprightness may, generally, be traced back to a very small departure from duty. Little sins are as wrong as larger ones, and in the end come to the same thing. They are, in fact, the foxes that spoil the vines.

What are some of these little sins which mar our happiness or hinder our usefulness?

I. At the head of the list may be placed a sour and crabbed temper.

II. Another little sin to be watched against, is the giving way to ease and self-indulgence.

III. Dishonesty in our ordinary dealings may be named as another example of little sins.

IV. Another little sin is jealousy. It is a weakness which few would confess that they have yielded to, and yet multitudes are made miserable by its evil influence.

In religious character there is nothing unimportant, and the smallest inlets of sin should be carefully closed. Earnest prayer and dilligent effort should be employed, that the work of the Holy Spirit in our hearts may be more thorough and pervading.

J. N. Norton, Golden Truths, p. 348.
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Verse 16
Song of Solomon 2:16
These few deep words express the bond or hold of love between Christ and His Elect, whether they be saints or penitents, and they fasten it by a twofold strength. "My beloved is mine; and not this alone, but "I am His." They teach us:

I. That He is ours in the very sense in which we speak of our father or our child, our life or our own soul. And how has He become ours? Not by deserving or earning, by finding or seeking; not by climbing up to Him, or taking Him for ours; but because He gave Himself to us. He gave Himself to us as the bridegroom gives Himself to the bride. In this mystery of love is summed up all that is inviolable, binding and eternal. He will never draw back from it, or release Himself, or annul His vows, or cast us away. The pledge of His love is everlasting, as His love itself.

II. And next: these words mean that, in giving Himself to be ours, He took us to be His own. It is a full contract, binding both, though made and accomplished by Himself alone. We are bought, purchased, redeemed; we are pledged, vowed, and betrothed; but, better than all these, He has made us to be His by the free, willing and glad consent of our own heart. This is why we may call Him "My Beloved."

III. These words are full of all manner of consolation. (1) They interpret to us the whole discipline of sorrow. It is most certain that, if it were not necessary for our very salvation, He would never send affliction. (2) In this we see further the true pledge of our perseverance unto the end. Our whole salvation is begun, continued, and ended in His love. He that kept us from perishing when we were willing to perish, will surely keep us from perishing now that we are trembling to be saved. (3) In this there is our true and only stay in death. If we were saints, if we loved Him with all our soul and with all our strength, the most blessed day in life would be the last. To go and be with Him whom our soul loveth; to be for ever with Him, gazing upon His face of love, ourselves sinless, and living by love alone—this is heaven.

H. E. Manning, Sermons, vol. iii., p. 411.



I. Think first of the person here designated "My Beloved." Christ is the object of the believer's love. He is altogether lovely (1) when we consider His Person. We behold in Him all the beauty of the Godhead and of humanity. (2) When we consider His suitableness. He is suitable to us as the image of the invisible God. Man needs this: man was made thus. He was himself made in God's image, after His likeness—and he lost it; but now he has in Christ the image of the invisible God, the firstborn of every creature. He is suitable to our state as ignorant—being made of God unto us "wisdom;" as guilty—being made of God unto us "righteousness;" as polluted—being made of God unto us "sanctification;" and as altogether undone—being made of God unto us "redemption."

II. Now of this Beloved, the Church says and the believer says, "He is mine, and I am His." This is the language (1) of direct faith; (2) of adherence to Christ; (3) of strong affection.

III. There are times when this affection is brought into more lively exercise, and the soul says, "My Beloved is mine and I am His." (1) There is the time of conversion—of the first embracing of Christ. (2) There are times of special approach, of peculiar fellowship, when Christ draws near the soul, and the soul under His approach draws near. (3) There is the time of recovery out of backsliding, out of carelessness, out of forgetfulness of God. (4) There is the hour of death; (5) the hour of temptation, which is twofold—temptation of want, and temptation of fulness. (6) The time of sacramental communion when He who gave Himself for you gives Himself to you.

J. Duncan, The Pulpit and Communion Table, p. 159.



The going-out of every man's mind is after property. The keenest man of business and the devoutest Christian share this principle alike; both desire property. There is no rest in anything till it is property. This universal desire is the return of the mind to the original design of its creation. Man was made to be a proprietor. Sin broke the title-deeds; all property rose in rebellion against its proprietor, and death cancelled every tenure. From that time, man has nothing to do with any creature, but as with a loan. The heart that holds, and the treasure that is holden, are only upon a lease. Woe to the man who calls anything his own. He will wake up tomorrow and find it gone, Christ is the property—the only property a man has, or ever can have, in any world. God never revokes that. And Christ carries with Him the universe, and carries with Him all that is of real value in this life. "My Beloved is mine, and I am His."

I. The communication of Christ to the Church is always called a gift. "Unto us a Child is born, unto us a Son is given."
II. It is not only by a common deed of gift that Christ is made over to a believer, it has been made a matter of most solemn contract.

III. There is a property to which neither gift nor compact can reach. It is the property which a man holds in himself. Christ is actually in you,—the very being, and framework, and constitution in every believer. There is no unity in any part of a man in himself more real than that which Christ holds with every member of His Church.

IV. "I am His." Possession depends upon the possessor. What were the best property if the possessor cannot keep it? There are two ways in which possession may be obtained. By an act on the part of the possessor, and by an act on the part of the possessed. On the part of the possessor, by purchase and conquest, and on the part of the possessed by surrender. It is by these three processes, united, that any soul becomes Christ's property.

J. Vaughan, Fifty Sermons, 10th series, p. 215.



References: Song of Solomon 2:16.—Spurgeon, Sermons, vol. vii., No. 374, and vol. xx., No. 1190; J. Duncan, The Pulpit and Communion Table, p. 172. Song of Solomon 2:16, Song of Solomon 2:17.—Ibid., Evening by Evening, p. 171; J. M. Neale, Sermons on the Song of Songs, p. 118.



Verse 17
Song of Solomon 2:17
Whatever the first use and intent of this phrase, it describes a waiting and a joy to come; a waiting under darkness and shadow, and a joy to come with the light. And so the words answer well the purpose of suggesting the truth, that there are many things in life and destiny that are to be awaited.

I. We wait for rest. If the question were raised, Is man made for toil or for rest?—the answer would be a mixed and qualified one. He is appointed to toil, he is destined to rest; one is his condition, the other is his end. Unceasing toil is the largest feature of human life. As the sun journeys about the earth, it summons the greater part of those it shines on to hard and heavy toil, till its setting dismisses them to brief rest. And this rest is chiefly found in sleep, the nightly death to life, as though rest were no part of man's conscious life. We die, in a sense, to this daily life of toil, to get rest, and thus go off into a world of freedom that is revealed to us by fragments of chance-remembered dreams. Now, surely, it is an intimation that the other death ushers us into a world of absolute freedom and repose; for freedom and repose are correlatives. Rest is something to be awaited in God's own time. To unduly seize it is ruin; it breaks the mould in which our life is cast. To patiently wait for it makes toil endurable, and assures us that our external lives are not a mockery of the hopes wrought into us. Some morning this shadow will flee away. In the Church of St. Nazaro in Florence is an epitaph upon the tomb of a soldier, as fit for the whole toiling race as for his own restless life, "Johannes Divultino, who never rested, rests—hush!" We say of our dead, "They rest from their labours."

II. We wait for the renewal of lost powers. St. Paul speaks of the redemption of the body as something that is waited for. He means no narrow doctrine of a physical resurrection, but a renewal of existence—a restoration of lost powers.

III. We wait for the full perfecting of character. We are keyed, not to attainment, but to the hope of it by struggle towards it. And it is the struggle, and not the attainment, that measures character and foreshadows destiny.

IV. We wait the renewal of sundered love. Love may suffer an eclipse, but it is not sent wailing into eternal shadows. It is as sure as God Himself that human love shall again claim its own.

V. We wait for the mystery to be taken off from life. Mystery may remain, but it will be harmonious mystery. The accusing doubt, the seeming contradiction, the painful uncertainty, will pass away, and we shall see "face to face," and know even as we have been known.

VI. We wait for full restoration to the presence of God.

T. T. Munger, The Freedom of Faith, p. 379.



At its longest, the night can only run its appointed hours. The aggregate of the trouble that is to be in this world was a preordained, fixed quantity. The older we grow the easier it ought to be to say, "Till the day break."

I. There are four things which seem to me to make the night of this present state. (1) Indistinctness. We see a very little way, and what we do see is so imperfect, and we make such sad mistakes. (2) Oppressiveness. Who has not felt the weight of night? Have we not all had consciousness of power which we could not put forth—an awe, an enervating sense of the unknown, all about us? (3) Loneliness makes a great part of the feeling of night. (4) The want of God's felt presence. This world is simply what it is because Christ has not His proper place in it. All things else, be they what they may, become dark in consequence of that one eclipse.

II. But there are signs, glowing signs, that the cheer of the morning is coming. Only two unfulfilled prophecies stand between us and the second Advent. (1) The evangelisation of the whole world; but already the Gospel is a witness to the whole world. (2) The restoration of the Jews; but it is just possible that that restoration may follow, not precede, His coming. But if not, their return might occupy such a small space of time, that literally a nation might be born in a day.

J. Vaughan, Fifty Sermons, 4th series, p. 258.
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03 Chapter 3 
Verse 2
Song of Solomon 3:2
Prophetically, the whole of these verses may be taken as delineating the sorrow of the first disciples at the departure of Christ from the earth. But the passage has its fulfilment again and again. The leading idea is that of a temporary estrangement, real or imaginary, between Christ and His people, during which they seek Him, but cannot find Him.

I. There would be nothing remarkable in the Redeemer denying the consolations of His presence to those who were careless about Him. The remarkable point suggested by the text is that there is such a thing as desiring God, and being disappointed. It would seem an ordinary feature in God's providence to withdraw occasionally from the saints, in order to increase that very craving after Him which He declines to gratify. He suspends His operations on their behalf until what we call the last moment. There is a failing to discover God for which He will not condemn us, a failing which comes not of us but of Him, in the plenitude, not of wrath, but of mercy. Only be sure that you really struggle to do what He enjoins. Only resolve whether He pour upon you the sunshine of His favour, or leave you wrapped in clouds to be found in the path of duty, and the temporary gloom shall ere long fade, and a fairer morning break.

II. From the foregoing considerations there flows a very solemn thought. The Redeemer must personally engage Himself about every soul. The spirit of each man and woman is a separate planet in the spiritual system, whose summer and winter, whose storms and sunshine, are regulated by Deity alone. Hence the full meaning of that passage in which Christ Jesus is called the Shepherd and Bishop of our souls. It intimates that the human soul is so fine and subtle a thing that none but He can supervise and tend it. His withdrawing Himself is a proof of His individual care.

Bishop Woodford, Occasional Sermons, vol. ii., p. 105.
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04 Chapter 4 
Verse 16
Song of Solomon 4:16
The offices of the Holy Spirit are manifold.

I. It is He who must convince us of sin (John 16:8).

II. Conversion, in its true and scriptural sense, a turning from wrong to right, is another part of the Holy Spirit's work.

III. Another reason why we should devoutly beseech the Holy Spirit to blow upon the Lord's garden, in which we have been planted, is that He may purify as by His grace.

IV. A fourth reason is that we may evermore rejoice in His holy comfort. Without the Holy Ghost, the garden of the Lord would be the most barren desert. He is our companion, teacher, advocate, friend, comforter.

V. We cannot dispense with the influences of the Spirit, because it is only when these are felt, that the spices in the Lord's garden shed forth their abundant sweetness.

J. N. Norton, Golden Truths, p. 285.
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05 Chapter 5 

Verses 2-8
Song of Solomon 5:2-8
I. Christ is ever knocking at the heart; in those who have not received Him, that they may receive Him; in those who have received Him, that they may receive Him more fully; in those who are negligent or who relax that they may rouse themselves; in those who are holy that they may be holier still. Christ is within the heart, else we could not open it. He is without it, because it is finite, He infinite. He knocks by all things which teach us to choose Him; that He is all, and all else nothing, except as He is in it, and comes with it, and makes it anything.

II. In the Song of songs, our Lord speaks of another case, when at His knocking the bride delayeth to open. He finds the soul of the Church after long peace, when not strung by trouble within or without, at ease, relaxed, unaware that He is not with her as before. Since his tender voice fails he puts forth his hand. He takes away what we have set up instead of Him, the idols of our hearts within us or without, and "chastens us whereby we have offended."

III. Our souls are not the home of grace that it should, without effort on our part to detain it, remain there. Its home is God; it comes to us, visits us, dwells with us, but only if we with diligence keep it and use it. We are ascending the mount of God; if we relax, we slip back. But then there follows a time of dreariness. God hides His face, and the soul is chilled. He withdraws His light, and the soul is dark. The remedies for this state are taught us in the Bride. (1) She opened that which was closed before. (2) She mortified what she found amiss. (3) When she found not Him whom her soul loved she sought Him perseveringly in the broad places of the city, in active duty. (4) She was not hindered by discouragement. (5) When she knew no more how to seek, she sent, exhausted, the aspiration to Him, "I am sick of love." That one word speaks all her ills, all her needs, as Martha and Mary sent to Jesus, "Lord, he whom Thou lovest is sick."

IV. Desolations of soul, even though chastisements of sin, are among God's choicest means of enlarged grace. By these God teaches the soul how unutterable an evil it is to be separated from Him. He teaches her to hate the memory of all sin, to cleanse herself from all lesser faults which come between her and God. He stirs the inmost heart, kindles her longings, makes her love Himself for Himself, increases her desires that, when they are increased and enlarged, He may fill them.

E. B. Pusey, Sermons for the Church's Seasons, p. 92.
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06 Chapter 6 

Verse 11
Song of Solomon 6:11
I. The Church is a garden in a valley. This sets forth (1) the nature of her distinction; (2) the sufficiency of the protection which she enjoys; (3) the abundance of her supplies; (4) the lowliness of her condition.

II. We have in this text Christ in the valley with His Church. He is with her (1) in the valley of temptation; (2) in the valley of tribulation; (3) in the valley of death.

III. The text shows us Christ in His Church, looking for evidences. He comes to see (1) the characteristics of true piety; (2) the diversity of true gifts; (3) the different developments of true life.

W. H. Burton, Penny Pulpit No. 741
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07 Chapter 7 

Verse 1
Song of Solomon 7:1
I. Notice, first, the Church's or the believer's name—"daughter" and "prince's daughter." (1) She is called "daughter." This points to the tender relation subsisting between Christ and His people. When Jehovah in the Old Testament speaks most endearingly of His ancient Church, He calls it "the daughter of Zion." (2) Again, she is a "prince's daughter." He reminds her of her pedigree. It is no ordinary birth. She is one of the adopted children of the "King of kings"—those who by virtue of their spiritual relationship to the Prince of the kings of the earth, their Elder Brother, are themselves "made kings and priests unto God."

II. Consider the subject of commendation: "How beautiful are thy feet with shoes!" (1) The shoe or sandal, in ancient times, and in Oriental countries, was the badge of freedom and honour. (2) Shoes or sandals were emblems of joy; while the want of these was equally recognised and regarded as a symbol of grief and sorrow. (3) The sandals on the feet speak of activity, and duty, and preparedness for Christ's service. They point to the nature of the journey the believer is pursuing. Though a pleasant road, and a safe road, and a road with a glorious termination, it is at times rough: a path of temptation and trial. Unshod feet would be cut and lacerated with the stones and thorns and briars which beset it. (4) The shoes point to the believer as a messenger to others. The Church in each of her members must be, or ought to be, shod as a ministering one.

J. R. Macduff, Communion Memories, p. 109.
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Verse 11
Song of Solomon 7:11
Consider the lessons taught us in the rustling language of the standing corn.

I. Here are revelations from God. In the fields we see (1) His power; (2) His wisdom; (3) His goodness; (4) His faithfulness.

II. Life comes out of death. A few months ago this bright field of teeming life was a graveyard, and every individual grain died, and was buried here in sure and certain hope of a glorious resurrection. The cemetery is the field of God. I hear the winds of heaven making music through the standing corn, and this is the burden of their song, "Sown in dishonour, and raised in glory."

III. Like comes forth from like. This heavy crop of wheat is all the outcome of scattered wheat, and no other kind of plant could possibly arise. "What a man soweth that shall he also reap."

IV. Much comes from little. In a small compass of bag and basket was the seed-corn contained. What spacious yard, capacious barn, and extensive granary will be required to hold the vast result. "Despise not the day of small things."

V. Fruit comes from labour. Success is the offspring of toil. This grand field is no happy accident. This field of waving wheat is the farmer's fee for hard and willing work. Nothing is to be gained by listless indifference.

J. Jackson Wray, Light from the Old Lamp, p. 138.
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08 Chapter 8 

Verse 13-14
Song of Solomon 8:13-14
I. Notice the title by which the Church is addressed. "Thou that dwellest in the gardens." (1) A garden is an enclosed space taken from the surrounding uncultivated waste—connected with it, but yet not of it; separated and distinct from all around. Is not this true of the Church of the Redeemer? (2) A garden is designed for a special and peculiar purpose. So it is with the Church of the Redeemer. God has a special design to carry out in those whom He calls to be members of the mystical body of Christ: they have been redeemed from iniquity that they should be a peculiar people to show forth the praises of Him who hath called them out of darkness into His marvellous light. (3) We generally find that a garden is protected or defended by a wall or fence against the intrusion of those who would enter to steal or injure. So it is with the Church: it is guarded by all the Divine attributes; it is defended by the Almighty power of God. (4) The productions of a garden are not such as naturally grow or spring up of themselves. Does not this apply to the soil of the human heart? (5) We have in a garden great variety. So with the Church of the Redeemer. The gifts of God are different, and the callings of God are different.

II. Look next at our Lord's address to the Church (Song of Solomon 8:13). "The companions hearken to Thy voice." This presupposes that amongst all true disciples of Christ there is mutual intercourse or fellowship, that they converse one with another on the things which belong to their everlasting peace. The warning is that we must never allow fellowship one with another to supersede fellowship with Christ Himself.

III. Notice the response which the Church makes to this address. "Make haste, my beloved, and be thou like to a roe or to a young hart upon the mountains of spices." These words are to be regarded as a prayer for the return of the Saviour, and there are three senses in which we may understand this as a prayer for the coming of Christ: (1) It may be a prayer of the believer for the coming of Christ in the fuller revelation of Himself to His own soul; (2) we may understand this as a prayer for Christ's return to His Church; (3) we may understand it as a prayer for the coming of Christ in His glory.

E. Bickersteth, Penny Pulpit, No. 438.
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